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VINDICATION 
OF THE 


Right Reverend the Lord Biſhop of 
WINCHESTER, &c. 


APPENING 1 to ROS a Viſit to an Acquain- 
tance, who is one ot thoſe few Gentlemen that 
ſtill retain ſome faint Senſe of Religion, and 
would willingly be thought Chriſtians 5 I found 

him peruſing a Book, the Title of which is, A Lain AC- 

count of the Nature and End of the Losp's Surres, 

He ſeemed to be extremely pleaſed with the Performance, 

and recommended it to me as the beſt Treati'e on that Sub- 

ject that he had ever ſeen. I took it home with me, and 
read it over with Attention; but perceived that it could no 
otherwiſe be called 2 plain Account, than as the Generality of 

Quakers may be called plain Men. It is true, there is a ſu- 

perficial Simplicity, a Plainneſs of Dreſs and Language; but 

in the Matter and Tendency of the Book there is a World 
of Cunning, Ambiguity, and Diſſimulation. I likewiſe ſoou 
perceived my Friend s Reaſon for approving ſo highly of it. 

He is one of your eaſy Men, Who is ſatisfied to profeſs and 

practiſe juſt ſo much of Religion as will not be troubleſome 

to him, nor thwart either his Intereſt or Recreation. Now 
nothing could be more exactly adapted to his Purpoſe, than 
this plain Account, as the Author figuratively intitles it; be- 
cauſe, according to the Promiſe it makes its Reader in the Pre- 
face, it repreſents the Duty of receiving this Sacrament in 
tuch a Manner, that there is no Body ſo indolent, fo Juke» 
warm, nor indeed fo profligate in his Lite and Converſation, 
fur may ſafely communicate at any Time. Nay, and for 
22 the 
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the greater Eaſe and Convenience of all Perſons indiſpsſed to 
St rictneſs of Principle or Practice, or weary of attending at 
Church, or perhaps diſguſted at the Parſon, the Laity, for 
any Thing I can ſee in this Book to the contrary, may conſe- 
crate and receive this Sacrament any where, any Time, og in 
Manner they pleaſe. 

I may ſafely ſay, that there never was a Book more likely 
to pleaſe, nor leſs likely to reform the preſent Times. There 
were two Ordinances that, till Thirty or Forty Years ago, 
did jointly contribute to keep Religion alive among us; name- 
ly, the Sabbath and the Sacrament of the Lord's Supper. Peo- 
ple of any tolerable Faſhion have quite gone over the Sab- 
bath; I mean as to the Intention of its Inſtitution, and have 
converted it into a mere Day of Pleaſure, The Euchariſt 
has kept its Ground longer, and preſerved ſome Share of the 
Reſpect that is due to an Inſtituion ſo ſacred and ſo neceſſary, 
even in ſpite of all the Levity and Diſregard with which the 
Ordinances of Religion have been treated of late, But this 
Book, if Providence doth not prevent, and its own Impiety 
and Abſurdity ſubvert its evil Effects, may ſoon relax the little 
religious Strictneſs, and quench the laſt Spark of Chriſtian 
Zeal that is left among us. 

I know not what Part of the World its Author lives in; 
but by the Tendency and Deſign of his Book, one would ima- 
gine he had always hved in the midſt of a People who were 
inclinable to carry Religion to Extremes, and lay too ſcru- 
pulous a Streſs on the Obſervation of its Ordinances, I am 
furs my Countrymen need no Preſervatives againſt Exceſſes 
of this Kind. In receiving the Sacrament particularly, unleſs 
my Obſervation fail me very much, there ſeems to be ſuch a 
Lack of Ardour and Piety, as may make it needleſs to diſſuade 
us from the ſmall Degrees of Reverence and Care that are 
Nill employed about this important Inſtitution, It would be 
ne er 2 Whit more abſurd to diſſuade an inveterate Miſer from 
Prodigality, or earneſtly to exbort a Spend-thritt to be profuſe, 
The Author of this Book muſt certainly have kad the Pro- 
pagation of Irreligion and Vice prodigiouſly at Heart; and 
yet tho' no Principles can tend more ſtrongly to his Purpoſe 
than his own, I think he has loſt his Labour in a good Mea- 
ſure, kince it is evident that what he preaches, has been for 
ſometime generally practiſed. Where is the Need of fink- 
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ing this Sacrament till * in the Eſteem of the World, 
when ſo little Regard is ſhewn to it already? To what Pur- 
pole is it to ſhew us the Folly ot Devotion on this Occalion, 
even ſuppoling our Devotion were never ſo ſupererogatory, 
ſince we are no way dilpoſed to be devout ? His Book con- 
tains a Parcel of very il|-timed Errors, in as much as it has re- 
duced the moſt pernicious Practice to Theory, and furniſhed 
it with pretended Principles, at a Time when there is no 
Scruple made of the Practice without any Pretences whatfoes 
yer. I can't tor my Life imagine what his End in publiſhing 
ſuch a Performance could be, unleſs it was to get himlelt a 
Name of ſome Sort or other, by writing in direct Oppotition 
to the Spirit and Intention of all Chriſtian Writers down 10 

the preſent Times. ; 
Next to the Wickedneſs and Folly of its Author, is the 
Malice of thoſe who would make us think it the Work of ſo 
great and excellent a Man as the Biſhop of Vincbeſter. 
What a ſcandolous and uncharitable Age is this, that can a- 
ſcribe ſuch a Work of Darkneſs to an Apoſtolical Meſſenger 
of Light ! To a Biſhop! To a Servant and Succeſſor of our 
Saviour! How is it poſſible that on? who ſubſcribes our Ar- 
ticles, who engages to inculcate our Catechiſm, to adminiſter 
in the Church according to our Canons, and the Sacrament 
according to our Rubrick, ſhould write one Sentence of ſuch 
a Book? It is impoſſible he ſhould vindicate his Conduct in 
ſo doing to his Conſcience, by pleading the ſuperiour Autho- 
rity of Scripture in Favour of his Principles, ſince he holds 
his Biſhoprick by ſubſcribing to the Conſonancy between the 
Holy Scriptures and the very Reverſe of this Author's 
Doctrine, as ſet forth in our Rubrick, Articles and Homilies ? 
Far be it from me therefore to join in ſuch a groundlets and 
uncharitable Imputation ; an Imputation that would fix one of 
the worſt Books that ever was wrote on one of the beſt Bi- 
ſhops that ever adorned ours or any other Church, a Biſhop 
ſo learned and judicious, a Biſhop ſo ſincere and ingenuouss 
a Biſhop ſo ſound and orthodox a Biſhop in ſhort. ſo pious, 
ſo repleat with the greateſt Abilities and the higheſt Virtues, 
ſo inſpired, fo fired, fo almoſt confumed with Chriſtian Zeal ? 
It was te do Juſtice to the Character of this diſtinguiſh'd 
Prelate, that I undertook to write and publiſh this little Paper 
in Whigh my Delign is to point out a few of thoſe notorious 
, Errors 
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Errors. and pernicious Principles that are fo inconſiſtent with 
the ſhort Sketch I taye given of the Biſhop's Character; in 
Which I have imitated the Sincerity, and ſpoke with the ſame 
Love of Truth that appears in all the Activas and Wriungs 
of this incomparable Father of our Church. 

To proceed then, as his Lordſhip is indiſputably the moſt 
learned, judicious, and pious Prelate that ever was (as for 
the preſent Times 1 haye nothing to ſay to them) or ever 
will be, it is by no means to be ſuppoſed he could have run 
into the abſurd and-irreligious Doctrines on which this Book is 
founded ; which Do&rines I ſhall lay before the Reader in 2 


few Propoſitions, and direct him to the Pages in the Plain 


Account, where they may be found. | 

But before I proceed to this, it will be neceſſary to pres 
miſe that the Author recommends his Book to the Werld, 
not only as a plain but alſo as a full Account of the Lord's- 
Supper. He tells us that he has explained every Paſſage that 
is to be found in Holy Scripture relating to this Inſtitution 3 - 
and that it any one ſhall take upon him to have ether Noti- 
ons of, or form higher Expectations from it than thoſe Paſ- 
ſages oi Scripture, under the Diſcipline of his Explication ſet 
forth, he mult be guilty of Sin and Pre ſumption. If therefore 
he ſhall be entirely ſilent about any received Notion in rela- 
tion to this Sacrament, we are to conclude that he is ſo for no 
other Reaſon, but becauſe he takes it to be a Notien not war- 
ranted by Scripture, Now as he has made no mention of 
conſecrating the Elements, let the firſt Propoſition be, 

I. That Conſecration, as practiſed by ours, or any other 
Church, is without ſcriptural Precept or Example, and an 


Addition to the Inflitution of thoſe * Who alone had any 


. Authority to declare the Nature of it. 

It is true, our Author has not any where, that I remem- 
ber, mentioned the Word Conſecration, except in Page 121, 
but without often uſing the Term, which might have given 
Offence, he has ſtruck at the Thing, as may be ſeen in Page 
the 11th, Sc. where he endeavours to give ſuch a Senſe to 
that Word on which he ſuppoles the Notion of Conſecration 


to be founded, as may remove all Foundation for ſuch 2 
. 


. Whether 


1 

Whether he has rightly explained the Word 2dνπiͥν,¶e)r 
not, perhaps the Reader will be better able to judge when he 
conſiders that he would have the Senſe of that Word, which 
is uſed by two of the Evangeliſts, determined by ed εν 
that is uſed only by one; that his Reaſon for this Determie 
nation is, becauſe St. Paul makes uſe of the latter upon the 
ſame Occaſion; and that it is applied by all the the four to 
the Cup, which muſt be ſuppoſed to be bleſſed, if at all, in no 
other Senſe than the Bread. But if St. Paul may be allowed 
to be as good an Interpreter of his own Meaning as of St. 
Matthew's or of St. Mark's, then he may be underitood to 
mean a Bleſſing when he ſays svae:pnoxs, in the ſame Senſe 
that our Interpreters have put uponesyacy,ooas in St. Matthery ; 
becauſe in the 10th of his firſt Epiſtle to the Cortnthians, and 
at the 16th Verſe, he applies the ſame Word (viz. evaoys ul) 
to the Cup in ſuch a Manner that it is impoſſible for even this 
Author, with any Shew of Senſe or Reaſon, to apply it te a- 
ny Thing elſe. His Words are, 78 woJiety & waoyias 0 g's 
azy3u$, I will only obſerye two or three Things on theſe 
Words. The firſt is that ewo7heoy is the antecedent to 5, and 
that conſequently wha. dever is applied to the latter is thereby 
applied to the former. The ſecond is, that gyaoy7 uh being 
here applied to aoTHeor, cannot ſignify, Ne give Thanks, and 
therefore muſt ſignify, Ie bleſs or conſecrate. The third 
is, that it cannot ſignify, as our Author wreſts it, over which 
we pronounce good Words of Praiſe, becauſe then theWords 
would have been v or db &, or at leaſt 29a yias ily ovate 
7. The laſt Thing I ſhall obſerve upon the Words is, 
that eJaoy5uÞ is the firſt Perſon plural of the preſent Tenſe, 
from which I conclude that St. Paul, and others his Con- 
- temporaries, did, after our Saviour's Death, actually bleſs the 
Cup ; and if the Cup, by our Author's own Way of Reaſon- 
ing, the Bread alſo. The Word being applied in this 
Place to the Cup, may ſhew us that the ſame Word was 
probably intended to be applied to the Bread in St. Matthew 
and St. Mark. The Rules of Grammar will lead us a Step 
further in this Probability. The Participle of an Acive Verb, 
without an Accuſative Caſe after it ſelf, agreeing with the No- 
minative Caſe to another Verb, is applied as a Tranſitive to 
the Accuſative Caſe of that other Verb; as for Example, in 
this very Word, Geneſis xiie 17, according to the Septua- 
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gem e5acyav eνν,νν,νj,]ů of, Here gs is the Accuſative Caſe 
w eVacygr as Well as , The Author inſinuate s, 
that our Tranſlators were conſcious to themſelves, that they 
had put in the Particle it after «U/acyiraes in St. Matthew's 
Goſpel without Warrant, and therefore omitted it in St. 
Mark's, But in this he deals very difingenuouſly by them, 
becauſe though they have not put in the Particle it in St, 
Mark's Goſpel, yet they have rendered it in the ſame Senſe as 
it they had, as may be ſeen by any candid Reader; the 
Words are, And Feſus took Bread, and bleſſed, and 
brate it; here the Copulative and applies all the Verbs to the 
Accuſative Caſe governed by the firſt. 

The candid Reader will probably agree with me, that this 
Author has not ſufficiently invalidated the Neceſſity of Conſe- 
cration, by his Manner of interpreting this Word of Scripture, 
even ſuppoſing there was nothing elſe in the New Teſtament 
to countenance it; but it is not on this Word chiefly that the 
Notion or Practice of Conſecration is founded. At leaſt, our 
Church has not thought ſo, as appears by the Directions given 
in the Rubrick to the Miniſter to apply his Hands to the Bread 
at the Words Brake, and This is my Body; and to the Cup. 
at the Words This is my Blood. And that theſe are the 
proper Words for that Purpoſe, will appear to any one 
who conſiders, that they are the very Words. of Confecration 
uſed by our Saviour. The Bread was not his Body, tho' he 
had given Thanks, or bleſſed it, till he affirmed it to be ſo z 
nor the Cup his Blood, till he called it by that Name. It 
was by thoſe Words that he ſet apart and appropriated the E- 
lements to the Ends and Uſes of the Sacrament. Our Au- 
thor ſhould therefore have found out ſome ingenious Method 
of proving, that the Inſtitution of this Sacrament, and the Ap- 
propriation of Bread and Wine to the Remembrance of our 
Saviour's Death, are not contained in the atoreſaid Words. 
I make no Queſtion but he would have ſhewn Abundance of 
Learning on this very Peint, if he had been aware of it. But 
he has attacked Conſecration, juſt as Mutius Scæ vola, in 4 
better Cauſe, did the King of Etruria. He has aimed his 
Blow at the wrong Place, and offered Violence, if not com- 
mitted Murder, on a Word of leſs Importance in the preſent 
Conroverly than he imagined, CES 


Before 


Before eur Saviour inftituted this Sacrament, Bread and 
Wine were no more the Repreſentatives of his Body and 
Blood, than any other Materials, but were made. fo intirely 
by his Appointment; ſince which, the Elements for this Pur + 
poſe muſt be no other than Bread and Wine. However, all 
Bread and Wine were not conſecrated by this Inftitution, for 
then it had been aDeſecration to have uſed them at a common 
Meal, or on any other Occaſion. If all therefore was not 
conſecrated, it follows that none was actually conſecrated, but 
What was then on the Table before our Saviour; fo that it i; 
neceflary ſome Conſecration of the ſame Nature ſhould ſtill 
be uſed, in order to reſtrain that to an holy Uſe, which is 
left at large for all Uſes, by our Saviour's Conſecration, 
But our Author will ſay, the receiving Bread and Wine in 
Remembrance of our Saviour, is a ſufficient and effectual 
Conſecration. If that were the Caſe, how could the Corin- 
thians prophane the Sacrament, ſince they did not apply it to 
the Memory of our Saviour, but eat it as a common Meal. 
Without ſuch an Application, according to our Author, there 
can be no Sacrament, and conſequently no Prophanation, be. 
cauſe the Bread and Wine are ſtill common and unconſecrat. 
ed. Neither can the Teft-A&, by his Way of Reaſoning, 
poſſibly occaſion any Prophanation ; becauſe the taking Bread 
and Wine in Remembrance of Chriſt, being according to 
him the only Conſecration, he that takes them in order to 
qualify himſelf for a beneficial Poſt, takes them unconſecrated, 
and conſequently cannot be Zuilty of a Prophanation, It is 
for this Reaſon, that I cannot ſuppoſe the Biſhop of Min- 
cheſter could have been the Author of this Book ; becauſe his 
Lordfhip, if I remember right, in his incomparable Perfor- 
mances againſt the Teſt- Act, ſnews that Law to be a Pro- 
phanation of the Holy Sacrament to worldly Uſes, which it 
never could be, unles the Elements were ſuppoſed to be ſe- 
parated and dedicated to a ſacred Uſe betore. But this Au- 
thor will have it, that they are never fo dedicated, but when 
they are taken in Remembrance of Chriſt ; ſo that he who 
takes them with any other View or Intention, does not receive 
the Sacrament of the Lord's Supper at all, becauſe he eats and 
drinks not in Commemoration ot Chriſt, but for his own Pro- 
motion, and therefore does no more than he who feeds on 
Bread and Wine for his Nouriſhment, Tho 
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3 Doctrine I ſhall take Notice of in this Writer, is 
qhat Which relates to the End of the Lord's Supper. If the 


'* Reader will pleaſe to lay Propoſition the VIIIch of our Au- 


| thor, and all the Pages from the 153d to the End of the 
Book together, he will perceive that the following Propoſition 
ts fairly drawn from. not only the general ys but-the 
expreſs Words of his Treatiſe, 

Secondly, 'The Sacrament of the Lord's Supper i is 2 Rite 
purely commemorative, * So that the. Duty of receiving it is 
* (fſtriftly ſpeaking) comprehended within the Limits gf r 
* and drinking with a due Remembrance of Chriſt's Drath. 

Our Author tells us, Page 54. that the Nature and Eſſence 
of this Sacrament conſiſts in its being done in Remembrance 
of Chriſt's Death; from which we muſt inter, that where 
there is no Remembrance of his Death, there can be no Sa- 
crament. He argues from this Doctrine againſt Tranſubſtas · 
tiation, and a corporeal Sacrifice in the Maſs; inſiſting, that 
to ſuppoſe a real Preſence, when there is only a Memorial in - 
ſtituted, would be abſurd ; from which we muſt infer, that in 
the Preſence of our Saviour this Sacrament could retain neither 
its Nature nor Eſſence, i. e. could not be. 

From which two Inferences put together, it appears plainly, 
by our Author's Way of Reaſoning, that our Sayiour could 
not have inſtituted, nor his Diſciples received this Sacrament, 
till after his Death. For, ſays our Author, Page 24. The 
doing any Act in Remembrance of a Perſon, implies his 
* bodily Abſence : And if he is corporally preſent, we are 
never ſaid, nor can we be ſaid to perform that Action in 

* Remembrance of him. And again, Page 30, They (that 
is, our Saviour's Diſciples) could not do the Actions here 
© named (i. e. eat and drink the Memorials of his Body and 
* Blood) in Remembrance of him, whilſt he. himſelf was cor- 
* porally preſent with them, nor in Remembrance of any 
* 'Thing done which was not then done and paſt, All this is 
very true, and therefore the Eſſence of this Sacrament cannot 
conſiſt in mere Commemoration, according to our Author 
elſewhere. To remember a future Event is much the tame 
with foreſeeing what is paſt. | | 

However, tince St. Matthew, St. Mark, St. Luke, and 
St. Paul, will needs have it, that this Sacrament was 1nſti- 


tuted and received before our Saviour's Death, much to the 
. Diſcredi: 


E " 
Fiſcredit of ts Avth or, we muſt took out for eis elſe 
ju the Inſtitution, on account of which ic was conſiſtent with 
the infinite Wiſdom of our Saviour, to ordaia it before his 
Death, 

Let us, in order to this, conſider the Paſſoges i in Serip ture 
that relate to the laſt Supper. And here it is obſervable, that 
there is no mention made of Cotamemoration in the Account 
given by St, Matthew and St. Aark. It is not unlikely that 
their Reaſon for ſo doing was, becauſe they intended to ſtate 
the Nature of the Sacrament, as it was before our Saviour's 
Death. But as St. Luke and St. Paul have given us a more 
full Account of it, by adding the Precept for doing it in Re- 
membrance of Clyiſt's Death, we will ſuppoſe for the pre- 
ſent, that St. Paul's Account, in which the Memorial is 
twice mentioned, is the only hiſtorical Narrative of this Af. 
fair extant. . 

Every one who reads St. Paul's Words, ak perceive, 
that we are always to commemorate our Saviour's Death in 
this Sacrament, The Words therefore that contain the Pre- 
cept tor Commemoration, being agreed upon may be ſet a- 
fide 3 after which we ſhall find theſe other Words, This ig 
my Body which is broken for you, and this Cup is the New 
Teſtament in my Blood. Theſe Words cannot mean 10 
ſame with thoſe relating to Commemorgiion, for if they did, 
the Apoſtle muſt have been guilty of a Tautology : And if 
they mean any Thing elle, then this Inftitution ' muſt have 
{ſomething more in it, than a bare Memorial. But be their 
Meaning what it will, it muſt bs eſſential to the Inſtitution, 
not only becauſe, as I obſeryed betore, theſe are the very 
Words of Conſecration, but becauſe ia theſe Words, or in 
none, we mult look for the Resſon of celebrating this Sacra- 
ment before our Se viour's Death. 

It muſt therefore be a Matter of high fmport to all Chri- 
ſtians, to know What is meant by theſe Words, Our Author 
has treated them with ſuch Contemp: that he takes little or 
no Notice of them. The mo he — is a Paraphraſe 
of them, in which he obliges tnem to ſpeak according to the 
Drift of his Doctrines, without giving us any Reaſon for fo 
doing. The Words Body and Blood mult either be under- 
food literally and corporeally, or elſe in a figuratiye and ſpi - 
ritual Senſe. They cannot be underfiood literally nor. cor - 


porcaliy, 
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poreally, becauſe common Senſe is againſt it. A figurative or 
ſpiritual Interpretation muſt therefore be tound, before they 
can be rationally or rightly underſtood ; becauſe we may pre- 
ſume to ſay that they ovght to be allow'd ſome Meaning. 
Now if nothing elſe is intimated to us by theſe Words, bur 
that the Bread. and Wine are Memorials of Chrift's Death, 

then they ſignify only juſt the ſame Thing with, This do in 
Remembrance of me; by which our Saviour and his Hiſto- 
rians muſt be ſuppoſed gujlty of multiplying Words, without 
enlarging the Senſe, and that in the very Form of a moſt ſa- 
cred Inſtitution, when, if ever, both Brevity and Strictneſs 
are neceſſaty. 

Since then neither a bodily Preſence, nor a bare Memorial 
is intended by theſe Words, tince the Sacrament was fully in- 
ſtituted by theſe Words alone, as appears from its being in- 
ſtituted before our Saviour's Death, and conſequently before 
the Poſſibility of a Commemoration, and ſince St. Matthew 
and St. Mark have given us an Account of the Inſtitution, 
without taking the leaſt Notice of the Commemoration, we 
mult conclude that to eat our Saviour's Body, and drink his 
Blood is to partake of all thoſe Benefits that were procured 
to us by his Death, among which Faith and Grace are chiefty 
to be reckoned; for, 

To what Purpoſe do we eat and drink, unleſs in order to 
our Nouriſhment ? But as in .this eating and drinking there is 
no bodily Nouriſhment intended, ſome ſpiritual Food muſt be 
iatended. Now our Souls can be ſtrengthned, refreſh'd, or 
fed, no otherwiſe than by Faith and Grace, I mean in a religi- 
ous or chriſtian Senſe ; it follows therefore, that if we eat, 
drink, or are fed at all by this Inſtitution, it muſt be by the 
moſt comſortable and reviving! Motions of God's Holy Spirit, 
that anſwer to the devout Diſpoſition of our Hearts, as ma- 
terial Food does to our bodily Hunger. Our Saviour in the 
ſixth of St. John, ſpeaks of his Fleſh and Blood in this very 
Senſe. I am the Bread of Liſe, ſays he, I am the living 
Bread which came down from Heaven: If any Man eat 
of this Bread be ſhall live for ever, and the Bread that 1 
will give is my Fleſh, which 1 will give for the Life of 
the N orid. Ferily, verily, { ſay unto you, except you eat 
the Fleſh of the Son of Man, and drink bis Blood, you 
bade no Life in you. Woo eateth my Fleſh and drinketh 
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my Blood hath eternal Life, and I will raiſe him up at 
tbe laſt Day. For my Fleſh is Meat indeed, and my 
Blood is Drink indeed. He that eateth my Fleſb and 
drinketb my Blood, dwelleth in me and JI in bim. AS 
the living Father bath ſent me, and I live by the Father, 
Jo be that eateb me, even be ſball live by me. The Jews 
had cavil'd at theſe Expreſſions before, but as ſoon as our 
Saviour perceived that his Diſciples alſo mutmured at them, 
he explained them to them, by telling them that it ig the 
Spirit that quickenetb, that the Fleſh profiteth nothing, and 
that the Fords which be ſpake unto them are Spirit and 
Life. 

As in St. Paul's Account of the Inſtitution, we are com- 
manded to eat the Body and drink the Blood of Chriſt, ſo 
St, Jobn tells us, that unleſs we do ſo, we have no Life in 
us; and left we ſnou d either reje& his Doctrine with Abho- 
rence at the Thoughts of eating his Fleſh and drinking his 
Blood literally or corporally, or to avoid that, ſhould fix ſume 
other unworthy Interpretation on his Words, he tells us that 
we are to underſtand him in a fpiritual Senſe, that it i the 
Spirit that quickeneth, and that the Words which he ſpeaketh 
unto them, are the Spirit which quickens, and that Life, 
Which is thereby quickened. 

It is obſervable, that after our Saviour had often ſpoke of 
eating his Fleſh and drinking his Blood, he comes in the 57th 
Verſe, to ſpeak of eating himſelf ; by which is meant accor- 
ding to his Explanation at the End, his Spirit, as well as his 
Fleſh and Blood, which without that could not be perſonally 
call d him, nor of any Avail towards the procuring eternal 
Life to us. What are we to conclude from eating Chriſt's 
Fleſh and drinking his Blood, nay trom eating Chrift himſelf, 
but that we are to feed on ſome Repreſentations of his Fleſh 
and Blood, under which, to make Them, in ſome Senſe Him, 
is conveyed his Spirit, which works in us by his Words, and 
nouriſhes by his Precepts to eternal Lite ? 

From this Paſſage of St. Fobn it appears plainly in what 
Senſe the Bread and Wine are called our Saviour's Body and 
Blood. Chriſt here calls his Fleſh the Food or Bread of 
Lite, and in St. Paul's Account, calls the Sacramenta! Bread 
his Body; he tells us in both Places that we muſt Eat it, from 
whence we cannot but conclude that ſome Kind of N ouriſh- 
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ment is to be communicated by it. What that is, he ſhews 
6s by th? Oppoſition between Manna which could not prevent 
temporal Death, and this Meat indeed, which ſecures 19 us 
Eternal Lite, Ep 

Now if we ſuppoſe the two PaTazes of St. Jobn and St. 
Paul laid together, the Senſe ef both may be expreſſed in the 
Perſon of Chriſt, thus, “ Erideayour' not to procure to 
« yourſelves that*periſhable Kind of Food, which can only. 
e« ſupport you for a ſhort Time here, but endearour ta come 
* to me by Faith, who am the true Food,without which you 
* muſt periſh everlaſtingly. I intend my Fleſh for your 
Meat, and my Blood for your Drink. But that you may 
* not be ſhock d at ſuch a Kind of Foad, I appoint Bread to 
„ repreſeat my Body, and Wine my Blood, under which 
* (that you may not have only the dead unprofitable Fleſh) I 
4. ſhall fignify and impart to ydu my Spirit, in order that, by 
* its powertul Impulſe, the Principles of eternal Life contain'd 
* in my Word, and the ſaving Efficacy of my Diſpenſation 
* may be apply'd to your Souls. Having thus made Provi- 
e fon for your immortal Part, I defire that hereafter as of- 
tes as you feaft on, and refreſh your Souls with this, ſpiri- 
*« tual Nouriſament, you do gratefully remember me, wha 
% have given up my Body to be torn, and my Blood to be 
* ſhed for the Remiſſion of your Sins, and the eternal Pre- 
& ſ-ryution of your Souls.” | 

But our Author will not allow this Paſſage of St. ohn to 
be meant of the LoRD's SUPPER at all. Let us examine his 
Reaſon. Ile begins with telling us that it hath been applied 
to the Lord's Supper, eſpecially ſince the Doctrine of Fran- 
ſubſtantiation, by ſome who hare laboured hard te make the 
Applicatien. In this he ſays what is very true; butthoſe who 
Jaboured that Point for that Purpoſe were guilty of a great 
Over-(ight in ſo doing, becauſe the Explanation of the whole 
Paſſage ſubjoined by our Saviour, is the plaineſt and moſt 
direct Argument that is to be found in holy Writ againſt the 
Doctrine of Tranſubſtaatiation, It is not an Argument by 
Deduction and Conſequence ; but ini expreſs Terms. Beſides 
we find the Sacrament neceflary in both kinds from the 53d 
Verſe of this Chapter. Nor were the Proteſtant Commenta- 
tors guiliy of a leſs Overſight in denying it to be meant of the 
Leb SUFFER, ier the very. ſame Reaſons, Had" they 
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rightly underſtood it, they had in all likelyhood exchanged 
Opinions. 

He ſays agin, that it could not relate to the Duty 
of the LorD's-SUPPER, becauſe it was not then inſti- 
tuted, nor ſo much as hinted at to his Diſciples. This Con- 
ſequence does not follow. Cou'd not Chrift have ſpoken of 
an Inſtitution which he intended? And Why ſhould he have 
hinted it to his Diſciples before? Was not that itlelf a time- 
ly and a ſufficient. Hint? Was it however impoſlible that he 
ſhould ſpeak then of: a future Inſtitutioa, and * previous 
Intimation given 10 his Diſciples : ? 

But further, he tells us that there is ſuch a Difference of 
Fxpreſſion in the two Caſes as may ſhew that they are not to 
be applied to the fame Thing. Our Saviour ſays in the 
Form of Inſtitution, the Bread which you are to eat is my 
Body, not, my Body is your Bread, or your Food, . 
But when our Saviour ſaid, this Bread is my Body and bid 
them eat it, he intended they ſhould feed on it, and then it 
mult have been their Bread or Food, according to what he 
tells them in the Sixth of St. John. 

He obſerves likeways, that there is no mention in this Paſ- 
ſoge of Eating and Drinking in Remembrance of Chriſt after 
he ſhould be taken from his Diſciples; from whence he ar- 
gues, that it cou'd not be meant of the Loxp's Sueeer, 
which is a Memorial of his Sufferings a long Time afterwards, 
and cou d not be put in Practice during his Preſence with them. 
By this Way of arguing St. Matthew and St. Mark, in their: 
Accounts of the Inſtitution cou'd not have ſpoke of the 
LoRDS SUPPER, for neither of them have mentioned the 
Commemoration ; nay by the very ſame way of Reaſoning, 
our Saviour cou'd not have given this Sacrament to his Diſ- 
ciples before his own Death ; for how cou'd they commemo- 
rate him preſent ? 'Theſe are all the Blunders offered by our 
Author on this Head ; what tollows is only a modeſt Endea- 
your to belp our Saviour and St. Jobn to expreſs in the Au- 
thor's Senſe what they have attempted to ſpeak in their own 
Words, 

« I ſha} therefore lay him aſide for a while, and try if I can 
offer any ſatistactory Reaſons, why this Paſſage ought to be 
underſtood of the Lox D's, SUPPER ; beſides ſuch as may 
be deduced from the Explication already given of it. 

pe 
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It is generally allowed that St. Jobn wrote his Goſpel aſier 
the other three Goſpels and the Writings of St. Paul had 
been all publiſhed ; nay it is commonly ſuppoſed to have been 
wrote the laſt of all the Scriptural Canon, His End for writ- 
ing it is known to have been no other than that of perpetuat- 
ing certain Particulars in our Saviour's Hiſtory, which had 
been either omitted, or not fully related by thole who had 
handled the Subject before, in order to rectify ſome Errors and 
Abuſes that had by that means crept into the Church, The 
Cerintbian Hereſy was the chief of theſe. But before he 
wrote his Goſpel, the Heathens had accuſed the Chriſtians of 
certain horrible Rites, particularly Feaſting on human Fleſh 
and Blood, It ſeems therefore very probable that the afore- 
ſaid Paſſage was intended as an Explanation of the LokRp's 
Supper, on which this Charge had been fixed. The whole 
Diſcourſe is admirably well fitted to this Purpoſe, becauſe in it 
is ſhewn the Abhorrence with which both the Jews and Diſ- 
ciples received the Doctrine of feeding on Chriſt's Body and 
Blood, while they underſtood it in a literal Senſe, and then 
the true Spiritual Senſe is immediately ſubjoined. Now St. 
Fobn having cleared up this Difficulty about the Sacrament, had 
po Occaſion to ſay any Thing of the Inſtitution, It was e- 
nough for him to explain the Nature of the Myftery ; as for 
the Time, and Manner, and End of its Appointment, they 
were all ſufficiently related before. 

It cannot be denied but that St. John recounts many Inci- 
dents in our Saviour's Life, which had been wrote by the o- 
ther Evangeliſts before him, particularly the Celebration of 
the Paſſover that very Night in which he inſtituted his laſt Sup- 
per. But he ſays not one Word in that Place of this Inſtituti- 
on ; and the Reaſon in all Probability was, becauſe he had ſaid 
as much as was needful on that Subject before, inthe Diſcourſe 
about ſpiritual Food. | 

But again, we find in this Paſſage that Chriſt mentions his 
Fleſh and Blood ſeparately, four Times over ; from which 
we mult conclude that when they come to be interpreted ſpi- 
ritually, they muſt intimate to us two diftin& Ideas: But un- 
leſs they be applied to the ſacramental Body, by which our 
Souls are fed in order to eternal Life, and the ſacramental 
Blood thro which we have Remiſſion of Sins, they 3 
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preſent more than one Idea; which is no way conſonant to 
the Care our Saviour takes to ſpeak of them diftinaly. 

Again, if we take away our Saviour's human Nature, that 
is, his Fleſh and his Blood, he can neither be Food nor Life to 
us, becauſe it is neceſſary to his being either, that he ſhould 
obtain Remiſſion of our Sins; but without ſhedding of Blood 
there is no Remiſſion of Sins. It follows therefore that the 
Food of eternal Lite mentioned in this Paſſage can be no o- 
ther than the Body and Blood of Chriſt, which he ſacrificed 
for us, and which are applied to our Souls by Faith in the Sa- 
crament of his laſt Supper. 

Again, if our Saviour had not ſpoke in this Place of the ſame 
Food which he afterwards calls his Body and his Blood, he 
had not ſaid that he himſelf was that Bread or Food. If he 
had ſpoken of his Precepts as ordinarily delivered in Diſcourſe, 
he cou'd not have called them in any Propriety himſelf, He 
might have ſaid indeed, I will give you the Bread of Lite : 
But he could not have ſaid, I am the Bread of Life. Such an 
Expreſſion is as ablurd, as if an Ambaſſador, who is ſent 
with Articles of Peace to a neighbouring Prince, ſhould fay, I 
am Articles of Peace : Or, as if an Husbandman ſhould deli- 
ver a Syſtem of Agriculture to the World, and upon the 
Strength of the Rules laid down in it, ſhould tell the Publick, 
that he himſelf is Corn, and Wine, and Oil. 

Laſtly, if this Diſcourſe is not to be underſtood of the 
Lord's Supper, it muſt appear to contradict it ſelf ; becauſe 
our Saviour, who ſo often calls his Fleſh and bis Blood, Drink 
indeed and the Food of Life in the former Part of it, in the 
latter End lays, that the Fleſh profiteth nothing. But if we 
underſtand what he ſays, of the Lord's Supper, the Difficulty 
will clear up, as may appear by this Paraphraſe ; Except you 
eat ny Fleſo, and drink my Blood, you have no Life in you, 
becauſe you cannot receive the Grace and Principles which I 
have annexed to them alone: But if you receive the Symbols, 
appointed by me to repreſent my Fleſh and Blood, unwerthily, 
they will profit you nothing, they will to you be my Body 
and Blood, in no other Senſe than to make you guilty of com- 
memorating my Death without renouncing thoſe Sins for 
which I died, which is a kind of conſenting to my Death, 

Other Reaſons might be offered, but I hope theſe will af- 
fice to ſhew, that this Diſcourſe is ſcarce intelligible to us, 


if 
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if not underſtood of the Lord's Supper. No plain Rende? 
ever put any other Interpretation on it; and ſuch Readers ul- 
vally fall in with the true and Natural Senſe of plain Paſſages, 
provided they be taithfully rendered, more readily than Com: 
mentators do., The Reaſon for it is this; the plain honeſt 
Man ſearches his Bible for ſuch Information as is neceſſary to 
the ſaving of his Soul, with an Eye to no Controverſies, but 
that between himſelf and the Adverſary of his Salvation; ſo 
that with all the Underſtanding he has, he goes directly on 
to the true Conſtruction, God's Grace in the mean time dire&- 
ing and aſliſting his honeſt Enquiry, Whereas your Com? 
mentators, who are always deeply engaged in Diſputes anq 
learned Prejudices, lay the Byaſs of their own Prepofſeſſions 
on the Scriptures, and ſuffer them to ſpeak nothing but their 


own Opinions. | gt | | N 

If any one will needs ſuppoſe, after all, that the LoRp's 
SUPPER is a purely commemorative Rite, let hiin conſider 
with himſelf to what Purpoſe ſuch a Rite could have been in- 


Niituted : Let him conſider that barely remembring our Sa- 


viour's Death, which is all our Author ſeems to make abſo- 


lutely neceſſary, can have no Effect, nor be of any Uſe at 
all. But then our Author will ſay, that he ſpeaks of a grate- 
ful and thankful Remembrance : If he does, he would do 
well to conſider that ſuch a Remembrance is altogether im- 
poſſible without Repentance for paſt Sins, without Faith in 


God's Word and Promiſes, and without Charity towards our 


Fellow Chriſtians : So that allowing that to be the ſole Endof 
the Sacrament, yet ſtill it cannot be purely commemorative, 
fince the whole of a Chriſtian's Duty neceſlarily reſults from 

thence. | | | 
Drinking to the Glorious Memory of King William the 
III. has been thought by ſome to have a prophane Reſemb- 
lance of this ſacred Inſtitution. However, neither the Par- 
ty-warmth with which the Memory of that Prince was drank, 
nor the Party-Spirit with which that Practice was railed at, 
could ever raiſe it ſo high, as to give it any offenſive Reſemb- 
lance to our Lord's Supper, till the Publication of this Book, 
which has brought down the Sacrament to a Level with that 
or any other honorary Commemoration. Nay, if we con(1- 
r the Matter well, we ſhall find that our Author has ſunk 
Sacrament à good deal lower than the Gloricus Memory. 
When 
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When 2 Company drinks to the Memory of King Ham, 
they can't be ſuppoſed to do it without an hearty Abhorrence 
of Popery and Tyranny, without a Reſolution to oppoſe both 
to the uttermoſt of their Power, and without a firm Adhe- 
rence to the political Principles on which the late Revolution 
turned. But if you will believe our Author, it is only neceſ- 
lary to remember the Death of Chriſt. + Repentance, Faith 
and Charity are according to him by no Means neceſſarily con- 
nected with the Duty of eating and drinking in Remembrance 
of our Bleſſed Saviour. To profeſs our Faith in Chriſt's 
Promiſes, to re-kindle our Zeal for thoſe Principles by which 
he wrought the greatRevolution from a State of Sin to a State 
of Salyation, or to renew our religious Engagements: to him, 
may be, in the Opinion of our Author, no uſcleſs Work; bue 
he thinks they are not neceflary when we meet to com men10- 
rate the Death of -our divine and glorious Redeemer. If this 
goes not fink the Memory of our Saviour lower in a religious, 
than the common Practice does that of King Wiliam in a mw 
litical Senſe, I am under a very groſs Miſtake , 

I have dwelt the longer on this Head, becauſe the Falowi ing 

Errors of our Author are fo artfully interwoven with this, that 
it wou'd be difficult to get clear of them it this one were ad- 


mitted. But his Art will now be turned againſt himſelf, in. 


aſmuch as the Demolition of his Foundation mult be attended 
with the Ruin of the whole erroneous. Fabrick which be; has 
erected on it. Belides, to expoſe his fundamental Abſurdities 
and Falſhoods under this Propolition, was the moſt effectual 
Way of demonſtrating that this Book cou'd never have been 
the Work of ſo learned, ſo ingenious, and in ſhort fo great a 
Man as the Biſhop of /X7ncbejter. It the Reader will be 
pleaſed to conſult the twelfth, thirteenth, fourteenth, fifteenth, 


and ſixteenth Propofitions of. our Author, he will find that the 


following pee is rightly. and fairly drawn from 
thence. .- 4 E 

\ Thirdly, T There is no other Preparation ceiling to FR 
worthy Reception of the Lord's Supper, than a ſerious Re- 
membrance of our Saviour's Death, fo that Perſons who lea! 
Lives unworthy of Chriftians both before and after it, may 
nevertkeleſs be worthy Communicants. 

This would. be very true, if the Sacrament of the. Lord's» 


Supper were merely commemorative, for then we might Wh 
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out the analleſt Trouble or Preparation examine our ſelves, 
whether we remembred that Chriſt died for us. But I hope 
it appears pretty plain from what was ſaid under the foregoing 
Propoſition, that there muſt be ſomething more intended by 
this Inſtitution than a bare Commemoration. 

But let us be determined by Scripture, and the Nature of the 
Inſtitution itſelf. We find in the 1 1th Chapter of the firſt E- 
piſtle to the Corinthians St, Paul telling that Church, that 
HYhoſoever ſhould eat this Bread or drink this Cup unwor- 
tbily ſbould be guilty of the Body and Blood of the Lord, 
and ſhould eat and drink Damnation to bimſelf. From 
theſe Words ſo alarming, notwithſtanding the Softnings of our 
Author, it appears very plainly, that we ought to be exceeding- 
ly careful to know in what a worthy Reception conſiſts, This 
we may find by the other Admonitions there given. St. Paul 
reproves the Corinthians for three Vices, viz. Drunkenneſs, 
deſpifing the Church of God, aud uncharitably ſhaming their 
poor Brethren ; which Vices rendered their Celebration of 
the Lord's Supper unworthy, Now it appears that they wete 
not guilty df theſe Vices at the very Time of receiving, but at 
their Love Feaſts which they celebrated according to our Au- 
thor before, but according to others after the Sacrament z which 
may ſerve to ſhew us that our Behaviour either before or after 
. communicating, ought to be virtuous, devout, and decent, 
or etſe we muſt be unworthy Communicants. It is 
not at the Time of receiving only, that we are o- 
bliged to live and a& like Chriſtians, but at all other 
Times, under the Penalties of an unworthy Reception. Per- 
haps our Author will ſay, not at all other Times, but only 
immediately before or after. only while we are in the uſual 
Place of Communion. This is, as if it was not the Heinouſ- 
neſs of Vice that made the Action unworthy, but the Nearneſs 
of Time. But Vice is Vice, and as ſuch, offenſive in the 
Sight of God, to whom a thouſand Years are as one Day, at 
all Times. Nor is it theſe Vices only that are here mentioned, 
but all others for the ſame Reafon, that make an unworthy 
Reception of the Lord's Supper. If this were ſo, our Author 
will ſay, why did not St. Pau tell us ſo 2 How can we con- 
clude all this from the Paſſage now under Conſideration ? 1 
aniwer; that St. Paul in the Words already cited reproves 
the Abules of the Corinthians, for no other Reaſon but be. 
cauſe 
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cauſe they were offenſive in the Sight of God; which is a 
Reaſon as good againſt all Manner of Vices and Abuſes what- 
ſoever, whether committed before, at, or after the Sicrament. 
tho never ſo geographically or chronologically diſtinguiſhed. 

But it happens unluckily for our Author, that St. Paul af- 
ter reproving the Corznthians by applying directly to them and 
their particular Abuſes in the 2oth, 21ſt, and 22d Verſes, at 
the 27th Verſe ſays in general, that Zbojoeter ſhall eat and 
drink unworthily, ſball be guilty of the Body and Blood of 
tbe Lord; and then immediately ſubjoins, Let a Man ex- 
amine bimſelf, and ſo let bim eat and drink. This is appli- 
ed to all Mankind, and ought to be under ſtood as a Barr laid 
againſt all Kinds of Sin 2ud Unworthineſs. To what End 
is a Man to examine himſelf? Is it only to try whether he re- 
members the Death of Chriſt or not? Surely that can require 
no Examination. Or is it in order only to conſider the Dit- 
ference between our Lord's Body ard a common Meal ? Surely 
that is not io examine hinilelt, but to examine the lIaſtitu- 
tion. 

It ſeems to me a little hard, that while all other Affairs or 
Undertakings, neceilarily require, according to their Impor- 
tance, certain Degrees of Preparation, this moſt ſacred and ſo- 
lemn Ordinance, in which nat only the Body and Blood of our 
Redeemer are repreſented, but his Spirit conveyed, ſhould be ap- 
proached in an abrupt and irreverent Manner. Is there no De- 
cency of Dreſs, no Wedding Carment required when we are to 
be entertained at the Table of the Lord? Shall we ſet off our 
Bodies in our beſtApparrel, when weare to dine with a Prince 
or a great Man, and yet go covered with all the foul Rags of our 
unrepented Sins to ſup with the Lord of Hoſts and the King of 
Kings? 'This is not only not to diſcern the Lord's Body 
from a common Meal, but to treat it with infinitely more In- 
_ dignity. Surely a Wretch polluted, corrupted, and altogether 
impenitent, is utterly unfit for the Pertormance of any Chriſtian 
Duty, but moſt eſpecially, of the moſt awful and important In- 


Nitutions, Surely to a Soul void of Faith inGod's merciful Promi- 


ſes through Chriſt, this Sacrament muſt be Impertinence, and his 


taking it Prqphanation. 1 . to an Heart embittered with Ma. 
lice, and at Enmity with its 


of Love muſt be extremely eppolite and repugnant. Is it | 
a not 


ellow- members in Chrift, this Feaſt 
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| 
| | 
| 
| 


—— ——ññ—— — ͤ — — —— 
— — — 3 Pa . a 8 — 


— DAS 


— 


22 
not then neceſſary that we thou'd conſider well whether we 

Ron our Souls in 2 Spirit of Repentance, Faith and Bene» 
volence, before we approach the Lord's Table? And can 
we-torm to ourſelves theſe Diſpotitions in an Inſtant, without 
Either exerting ourſelves in Meditation, or imploring the Al 
tance of Almighty God by Prayer? 

If, as our Author will bave it, the whole Nature and Ef. 
| ſence of the Lord's Supper conſiſt in the Commemoratian of 

Chriſt's Death, we ought certainly to commemorate that in- 
eſtimable Mercy in ſuch a Manner as may redound to the Ho- 
nour and Glory of our divine Benefactor and Maſter. But 
this can never be done without a ſtrict Adherence to his Pre- 
cepts, or at leaſt a deep and ſorrowful Repentance for having 
tranſgrefled them. He thar is obſtinate in his Wickednefs 
diſhonours the Saviour of Mankind, becauſe he careſſes and 
courts thoſe Sins for which He was put to open Shame; he 
is at Enmity with Chriſt; becauſe he is in Amity with thoſe 
Vices which Chriſt came into the World to combate and ſub- 
due; he crucifies Chriſt afreſh, becauſe he cheriſhes and en- 
courages thoſe Impieties that nailed our dear Redeemer to 
the Croſs, and puſhed the Spear into his Side. Now is it 
poſſible for ſuch an one to honour Chrift by receiving Bread 

and Wine in his Remembrance? If he remembers him 
at all, muſt it not be as an Enemy, or as a Perſon whoſe Me- 
mory he would diſgrace ? 

Let the Reader now conſider, whether it is with Senſe or 
Charity to be ſuppoſed, that an Ambaſſador of Chriſt, and a 
Faſtor of his Flock, ſhould, againſt Scripture, againſt the Na- 
eure of the Sacrament, againſt the Intereſts of Chriſt's King- 
dom, and againſt the Salvation of his Subjects, whom he has 
bought With his Biood, labour to make the Hearts of thoſe who 

come to the Lord's Fable as impenitent, as faithleſs, as uncha- 
ritable, and as devotionleſs every way as he can. When the 
Reader has done this, if he will turn to the XVIII. Propoiti- 
on of the Plain Account, and peruſe that with what is ſaid 
under it, particularly in Page 143, 153, 156, 104, 173, and 

174, he will find that the following Propoſition is truly and 
fairly extracted. . 

- Feurthly, There are no Privileges peculiarly annexed to 
the worthy receiving the Lord's Supper, no . concomitant 
— no ſpiritual Benefits, no Communion with God, It is 


ao 
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ro Renewal of our baptiſmal Vow, nor Seal of the Chriſtian 
IG” 094 | 

Our Author owns indeed at the 1 5 Page, * That the 
„ Sacrament, by its natural and reaſonable Tendency, leads 
« us to Thanktulneſs, to the Profeſſion of our Dependence 
„on, and Obligation due to God, and our Duty towards 
% Our Neighbours, and that it is therefore an effectual Ac- 
„ knowledgment of our ſtrict Obligation to all Inſtances of 
. Piety and Virtue, ' +. 

It is eaty to ſee, that this contains a flat Denial of what the 
TVth Propoſition ſets forth, which Propoſition is nevertheleſs 
faithfully collected from the Pages refer d to. But beſides, the 
Matter of this Conceſſion made by our Author is manifeſtly 
impoſſible, if it be true, that the Lord's-Supper is a Rite pure- 
y commemorative, and that there is no Preparation neceſſary 
to the worthy receiving of it. If it be merely a Memorial, 

how can it be reaſonably expected, that it ſhould lead the 
Thoughts of thoſe to the whole Syſtem of Chriſtian Duties, 
who are not neceſſarily required to make any Preparations 
for it, further than a bare and inſtantaneous Recollection of 
our Saviour's Death? The Thoughts themſelves may take 
what Hints, and ſteer what Courſe they pleaſe ; but this, ac- 
cording to our ' Author's Doctrine, is no neceflary Effect of 
the Lord's-Supper, the Duty of receiving whichlis, if we will 
believe him,“ Contained within the Limits of eating and 
* drinking in Remembrance of Chriſt's" Death; 6G that if 
we ſhould make any devout or pious Reflections on what we 
are about, it ſeems, they muſt be more owing to our own 
Goodneſs, than God's Injunction. And yet I can't ſee. of 
what Uſe ſuch Reflections, if they were made, could be to- 
wards the Improvement of our Lives, ſince without Time 
and Preparation. and Attention, they muſt be too tranſient 
to have any Effect upon our Manners. 

This Doctrine of his concerning the Benefits of the Sacra - 
ment, directly contradicts what he lays down in his four firſt 
Propoſitions, where he tells us, That the Duty of par- 
taking of the Lord's Supper, is not a Duty of itſelf, or ap: 
«« parent to us from the Nature of Things, but made ſuch to 
& Chriſtians by the poſitive Inſtitution of Jeſus Chriſt.” T 
Performance of all natural Duties is uſeful and beneficial to 
Sy and the Omiſſion hurtful, If this were a natural Duty, it 


would 
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would be beneficial by its own natural Tendency, not other- 
wiſe. Now our Author denies it to be a natural Duty under 
his four firſt Propoſitions, and yet, Page the 1 54th. tells us, 
That in its natural and reaſonable Tendency we ought to 
„found our main Expectations of the Benefits which he 


enume rates, Page the 1 5 5th. Theſe Sentiments are very incon- 


ſiſtent, but then they lie at the Diſtance of 153 Pages from 
each other, and what Occaſion for Connexion or Conſiſtence 
between Principles ſo remote? There are Leaves enough be- 
tween to keep the Peace, tho they were never ſo ſtrongly 
diſpoſed to jar. | Es 

If our Author had not aſcribed theſe Benefits to the Sacra» 
ment, tho" in Oppoſition to the Principles he ſet out upon, 
ſome one perhaps might have asked, Where is the Good of 
ſuch a Rite? Why did Chriſt inftitute what is of no Uſe to 
us? If in anſwer to theſe Queſtions, which he could not but 
foreſee, he had ſaid that Chriſt has annexed ſcriptural Bene- 
fits to it, which by its own Nature it could not convey, be- 
ing merely poſitive, he had contradicted the Tenor of his 
whole Book, and particularly the very Beginning of the ſame 
Paragraph, ſee Page 1 54. where he ſpeaks of theſe Benefits. 
This had been too palpable; ſo he choſe rather to let his 
Anſwer to theſe Que tions give the Lie to his very fundamental 
Principle, hoping that the Reader would not ſo eafily per- 
gere 6m. ' 

Since then this Anſwer of his can never ſatisfy, and ſince no 
natural Benefits are to be expected from an Inſtitution purely 
politive, other than what our own Reflections could have 
derived from the Action itſelf, tho* it had never been inſti- 
tuted ; it follows, that it muſt either be a uſeieſs Rite, an 
empty and idle Ceremony, or elſe there muſt be ſome ſpiri- 
wal Benefits preternaturally annexed to it, and conveyed by 
it to a worthy Communicant, To eat Bread and drink Wine 
can never tend, by their own Nature, to any moral Improve- 
mentfof our Minds; not even when they are applied to the 
Memory of Chriſt, if according to our Author, there is no 
other Preparation neceſſary, than barely to remember. The 
moſt that can be ſaid of this Sacrament, upon his Prifciples, 
fe tha: it is an uſeful Thing to our Thoughts, as applied by 
Chit, if ſeriouſly received. RES 


Had 
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Had our Saviour intended no more than this by it, what 
Occaſion was there for all the Solemnity with which it is fo 
often treated of in Scripture ? If he had deſigned it only for 2 
mere Memorandum of his Death, he would not have ſaid, 
This Bread is my Body, nor, This Wine is my Blood; 
but, This Bread and Wine ſpall put you in mind of my 
Body and Blood. g 

But our Author tells us, that whatever Benefits we are to 
expect from this Inſtitution, they are only ſuch as are the 
common Effect of all Chriſtian Duties, and not peculiarly an- 
nexed to this ſingle Duty. If chis be fo, then this Sacrament 
can be of no Uſe, unleſs all other Chriſtian Duties be per- 
formed as well as it, which is directly contrary to what our 
Author labours under his XVIth Propoſition ; the Sum of which 
is to ſhew, that this Sacrament may be worthily received, tho” 
other Duties be never ſo much neglected. He that doubles 
and goes about for Arguments, is extremely apt at one Time 
to croſs and thwart what he maintained at another. But no 
more of this now; I ſhall have an Opportunity of ſpeaking 
more fully on this Subject under the next Propoſition. 

The Author of the Plain Account endeavours to prove, 
that there is no Grace nor divine Aſſiſtance communicated in 
the Sacrament of the Lord's Supper. To know whether this 
be ſo or not, we muſt firſt confider what is to be underſtood 
by the Word Grace ; and then, whether there is any Grounds 
in Scripture to hope for that Grace in the worthy Participation 
of this holy Iuſtitution. 

By Grace is ſometimes meant the divine Favour, or God's 
good Diſpoſition to protect and ſuccour his Servants ; in this 
Senſe, it ſigniſies the Cauſe : But it more uſually implies the EF 
fect of God's Goodneſs towards us, and ſignifies the actual 
Aſſiſtances of his Holy Spirit, working in the ordinary Way, 
with our weak Endeavours to ſubdue our Paſſions, reſiſt Temps 
tations, and ſtrengthen our Reſolutions againſt the Trials we 
are to encounter, 

Grace taken in this latter Senfe muſt be ſuppoſed. to be 
communicated in-the Lord's Supper, it we will not charge our 
Saviour with ſpeaking Words without Meaning, or running 
into Tautology ; for in what other Senſe can, Eat my Body 
and drink my Blood, be taken? Beſides, if there be any Si- 
miluude implied in theſe Words (and except we ſuppoſe a Si- 


militude 
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militude they muſt be utterly: unmeaning) they can be iuer- 
preted in no other Senſe, than that of refreſhing and feediug 
our Souls, as ordinary Bread and Wine do our Bodies. i 
; Chriſt, in the ſixth of St. John's Goſpel, gives them this 
very Interpretation; he calls his Fleſh and Blood the Food of 
eternal Life; but ſhews us in the Cloſe of his Diſcourſe, that 
we are not to expect Life from the Fleſh itſelf, but from the 
Spirit repreſented by it, and convgyed with.it, The. Body and 
Blood of Chriſt, in the Holy Communion, repreſent his Di- 
vine Perſon to us, as may appear from theſe Expreſſions where 
our Saviour ſpeaks of eating bim perſonally. I amtbe. Bread 
of Life ; be that eatetb me, even be ſhall live by me. Now 
there was in the Perſon of Chriſt not only a Body 1o-be rent, 
and Bleod to be ſpilt for us in order to Remulion of Sins, but 
alſo an holy and lively Spirit, by which he uttered his moſt ex- 
cellent Revelation, in order to the Amendment of our Liyes. 
As therefore in this ſacred Ordinauce we commemorate his 
Sufferings for us, by ſpiritually eating his Body and drinking his 
Blood, ſo we mult alſo be ſuppoſed to receive his Holy Spirit, 
Which is, to write his Law in our Hearts, becauſe without that, 
his Fleſh profiteth not, tho' never ſo duly commemorated ; 
without that we eat not Chriſt, Chriſt dwelleth not in us, nor- 
we in Chriſt ; we rather crucity him anew by: thpſe Sins that, 
hinder us from participating of his Spirit, and like Perſons a 
ſinking, inſtead of aſſiſting ourſelves by his iatallible Directions, 
only deſperately cling to his Body, as if we rather intended 
to fink kim with us, than ſave ourſelves. | 

As the Body and Blood of Chriſt can be rationally called ſo 


in no Senſe but this: So this, if it be well conſidered. will ap- 


By be founded on a moſt ſtrong and beautiful Similitude, 
pear to Bread and Wine our Bodies are nouriſhed, and our 
Lives preſerved; by the ſpiritual or ſacramental Food our 
Virtue is fed and ſtrengthned, and eternal Life ſecured, 
Bread and Wine rather enfeeble our Bodies and endanger our 
Lives, than ſupport the one by nouriſhing the other, if our. 


'Stomach's be diſtempered, or our Conſtitutions already infec- 


ted; in like Manner the ſacramental Food is rather banetul, 
than nutritious to, our Souls, if they be not properly prepared 
for tis Reception. Bread and Wine cannot begia Health or 
produce Life, but they can renew and revive both; the Grace 
communicated in the Sacrament, as it does not prevent, but at- 

| wn tend 
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tend that Ordinance, cannot inſpire Virtue where thire was 
none before, nor plant «tecnal Life in the Midſt of dead Works 
and Sins ; but it cah feed a virtuous Diſpoſition, it can perte& 
good Works, it can cheriſh the Principles of eternal Lite, and 
bring them to Maturity, Bread is the Strength of Man's 
Heart, and the Staff of his Lite ; Grace is the Support of the 
Conſcience, and the vital Principle of eternal Salvation : Wine 
maketh a glad Heart, and a glad Heart like a Medicine, pro- 
longs our Days; ſo the Grace of God infuſes comfortable 
Hopes into the Soul, by which eternal Life is aſſured to us; 
for we are ſaved by Hope. 

Our Author denies, that in the Nature of the Sacrament there is 
any Communtoa with Gad necetlarily implied; and yet, accord- 
ing io him, the Nature of the Sacrament conſiſts in a thankful 
Remembrance of Chriſt's Death. Now, is not Thankſgiv- 
ing in Act of Worſhip ? And is there not ſome Communion 
or Intercourſe with God in every Act of Worſhip ? But he 
will lay, There is no ex'raordinary or peculiar Communion 
with the Divine Nature, further than what is common to all 
other Acts ot Worſhip. Here every rational and candid In- 
terpreter of Scripture muſt differ from him. We have but 

Juſt now prov d that ſome Participation of God's Grace muſt 
be ſuppoled in this Inſtitution. Now 18 there no Communion, 


when on the one Side Grace is imparted, and on the other, the 


moſt grateful Acknowledgments rendered? When God alliſts 
his Servants, and they at the ſame Tune gratefully bleſs their 
good and bountitul Benefactor, is there no Intercourle to be 
ſuppoſed ? — © g 

Does not Chriſt invite us to approach and unite ourſelves to 
his Divine Nature when he bids us eat his Body and drink 
his Blood? There is Communion among thoſe who on- 
ly eat together; ſhall there be none between him that aftords 
himſelt for our Nouriſhment, and us who feed on him? Our 
Saviour tells us in the fixth of Sr, Fobn, that he who eateth his 
Fleſh and drinketh his Blood dwelleth in him. and that he re- 
ciprocally dwelleth in that Perſan. They that dwell together 
are ſaid to have Fellowſhip and Communion with each other, 
and ſhall there be no Communion ſuppoſed between thoſe who 
dwell mutually in one another. Now it is in the Holy Sacra- 
ment of the Lord's Supper that Chriſt and the faithful Soul 
partake of each other, as ſpiritually enter upon this joint 


* 
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ndwelling, as appears from the Words of the Inſtitution, ns 
well as from Chriſt's exprels Declarations in the” aforeſaid 
Chapter of St. Fobn. 

Well, but then the Author of the Plain Account will 
fay, if Chriſt and the Communicant unite ſo cloſely in the 
Celebration of this Rite, how can it be in any Senſe Com- 
m emorative ? It Chriſt be preſent to us, how can we be faid 
to remember him? I anſwer, that the Bread and Wine in the 
Sacrament repreſent to us Chriſt's Body torn, and his Blood 
ſpilt ; that they are therefore Memorials ot his Death which 
is palt, and of his real Body and Blood that are now in 
Heaven; and that notwithſtanding this, they are the Pledges 
and Vehicles of his Favour and Grace to all worthy Commu- 
nicants. Is it impoſlible that the ſame Thing ſhou'd ſerve to 
convey a Bounty, and alſo preſerve the Memory of our 
Benefator ? He that holds an Eſtate by the laſt Will and 
Teſtament of his Father, can make uſe of the Deed both to 
{ſecure Poſſeſſion, and perpetuate in him a grateful Senſe of 
bis Father's Goodneſs. This Inſtance does not come fully 
up to the Caſe in Hand, but it ſerves to ſhew that there is no 
Inconſiſtency in making the ſame Thing both a Means of 
communicating a Favour, and at the ſame Time a ſtanding 
Token and Remembrancer of him to whom we owe it. I 
think it cannot be denied but that we may remember Chriſt 
abſent in the Fleſh, tho' at the ſame time we feel him pre- 
ſent in Spirit, and communicate with him by Thankſgivings 
on our Part, and ſpiritual Benefits on his, Why may we not 
by one and the fame Act commemorate thoſe Sufferi ngs, 
by which Remiſſion of our Sins was procured, and obt ain 
Aſſiſtance to reſiſt Temptations? 

Our Authot denies likewiſe that the Lord's- Supper i is either a 
Renewal of our Baptiſmal Vow, or a Seal of the Chriftian 
Covenant. Before we can determine upon the Merits of this 
Doctrine, we muſt conſider the Nature of our Covenant 
With God, and of the Parties contraſting, Whoſoever is. 
bapuled into the Chriſtian Religion, ſolemnly promiſes or 
vows to God, that he will contorm to the Articles propoſed 
by Chrift Jeſus. On the other Side, God promiſes, that if he 
does ſo, he will apply to him the Merits of Chriſt's Sufferings 
and Death, by Virtue of which he ſhall be intitled to an In- 
heritance in Heaven, A Violation of this Coyenant, in _ 
' O 


6 
of i its Arücles, on our Part, mult diſcharge Almizhty God 
of his Obligation to pertorm what was ſtipulated on his. 

Now ſuch is the Nature of Man, that he no ſooner comes 
to the uſe ot his Thoughts, his Tongue and his Hands, but he 
employs them all in the daily Tranſgreſſion of ſome Article or 
other of this Covenant; by which Means the Covenant muſt 
be render'd of no Effect and the whole Work of Contracting 
thro' Chriſt come io nothing. But our Covenant is not purely 
2 Covenant of Works, like that of Mo/es, but of Mercy alſo. 
The Divine Perſon we have to deal with is not only juſt to 
perform what he has promiſed, but is ready alſo, in Compaſ- 
lion to our Infirmities, which he knew before he contracted 
with us, to pardon the particular Tranſgreſſions of our Cove. 
nant, which we. may happen to be betray'd into by our Nature 
prone to Evil. But this Pardon is only to be expected on our 
tincerely repenting and reſolving to be more ſtrict and cares 
full how we tranigreſs for the future. Yet it cannot be fſuf+ 
ficient barely to repent aod refolye ; we muſt alſo confeſs 
what we have done with Sorrow, and fome way or other ſo- 
lemaly renew the Covenant which we have by our Sins an- 
null d ; and the religious Act of Renewal ought,fince there is 
the ſame Reaſon for it, to be as publick and as ſolemn as that 
of our firit Contract. It is treating God's Goodneſs, in pro- 
poling Articles of Peace, ungratetully, and tritling with his 
Majeſty, to violate our Contract with him, and yet expect the 


Performance of his glorious Promiles, without doing any thing . 


more to reinſtate our ſelves than barely repenting. 

However, let the ſeeming Necetliiy of a farred and ſos 
lemn Act of Renewal be never fo great, we can have no 
right to it, nor warrant for it, but from the Word of God. 
Now if we ſearch the whole New Teſtament, we mall find but 
two Federal Acts ſolemnly inſtituted by Chrſt, namely Baptiſm 
and the Supper of the LRD. Tbe Renewal cannot be ef- 
ſected by a Repetition ot Baptiſm, which is purely initiatory ; 
it follows therefore that the Act appointed for that Purpoſe, 

il any, muſt be the Supper ofthe Lox op. 
Let us now fee whether this laſt Inſtitution of our Saviour 
carries with it any Federal Characters, thu may:turther ſhew 

us that it was intended to be applied to this Purpoſe. 
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Firſt, Then, it is to be obſerv'd that it was ſubſtituted in 
the Room of the. Paſſover, which was a Type of it as the 
Lamb facrificed therein was of our Saviour. Now it appears 
from Exodug xii. 19. that the Paſſover was not only entirely 
a Federal Act at the firſt Performance of it in Egypt. but ſo in 
ſome Meaſure afterwards, ſince that Soul was to be cut off 
from the Congregation of /ſrael, i. e. to be put out of the 
Moſaick Covenant, who ſhou'd celebrate it with Leavened 
Bread. a 

But what puts it ont of Diſpute that it is a Federal A is, 
our Saviour's calling the Cup ibe new Covenant in his Blood, 
which Expreſſion will not bear the Gloſs our Author gives it, 
when he calls it only the Memorial of the new Covenant. 
Our Saviour expreſly calls it the new Covenant, and atterwards 
delires it to be drank in Remembrance of him. It we take 
theſe Words of our Saviour in the Senſe our Author wou'd 
impoſe on them, we ſhall make them ſignity only the fame with 
the Words that follow. To avoid this we muſt underſtand 
them in ſoine other Senſe ; and what Senſe can we lo ration + 
ally interpret them in, as that which they plainly and naturally | 
intimate? It is true, neither the Cup nor the Wine contain'd in 
it, can ſtrictly and properly ſpeaking,be a Covenant. Nor can 
the Blood of Chrift,it our Author will inſiſt on that. But 
the Blood of Chriſt can be the Means of procuring this Cove- 
nant between God and his People, it can ratify and ſeal that Co- 
venant ; and the Cup that repreſents it to us, can de the Sign of 
this Ratification on God's Part, can be a Means whereby we 
receive the fame, and a Pledge to aſſure us thereof. 

It will appear {till plainer that the Lox D's Supper is a V eans 
of applying God's covenanted Mercies to us, and of renewing 
our Engagments to him, if we firſt conſider, that it is a Re- 
preſentation of Chriſt's Death, and then reflect one thuſe Paſ- 
lages of Scripture in which his Death is ſaid to be the Means 
of the new Covenant, in which we are laid to be juſtified, 


and to have Peace and Redemption thro' his Blcod. In whatſo- 


ever ſolomn Act the Merits ot Chriſt's Death are applied to us, 
in that very Act we muſt be ſuppos'd to covenant withGod 
in ſome Senſe ; becauſe there is no uncovenanted Applicati- 
on of God's Mercies, or Chriſt's Merits. Now the Sacrament 
of the Loxp's Supper is a ſolemn Act inſtituted by Chriſt, 
commanded to be kept up till his coming again, and often re- 

peated 3 
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peated; ſo chat jt exactſy anſwers ihe Character required, in 


order to make it a ſolema and authorized Form to renew our 
baptiſinal Vo by. 0 

In the ſixth of the Epiſtle to the Romany, we are ſaid to 
be baptized into Chtiſt's Death. Here that Inſtitution, by 


which we firt t Covenant with God, is directly applyed to the 


Death of our Saviour to repreſent and apply which the Loxp's 
Supper was a ppointed ; by which it appears that Baptiſm and 
the Lok Ds Supper are ſo far of the ſame Nature, and intend- 
ed for the ſam e Purpoſe; inaſmuch as the Merits of that Death 
which we Cov enant to receive in Baptiſin, are again ſtipulated 
to us by the expreſs Mention of a Covenant in the Supper of 
the Logrp. 

This may ſuffice, inſtead of a great deal more that might be 
faid, to prove: the Opinions of this Author, contain'd in my 
fourth Propoſition, to be groundleſs, erroneous, and pernici- 
ous, and con ſequentiy to ſhew, that ſuch a Performance as 
this plain Account can never, without the greateſt Violence 
done to Chatity and Truth, be aſcribed to fuck a Perſon as the 
Biſhop of #Fncheſter, 


It the Reader will be at the Pains to peruſe the Preface and 


Faye O, 91, 92, 106, 178, 179, and 180. he will perceive 
that the Subſtance of the following Propoſiiion is contained 
therein. 

Fiſtbly. The Duty of parraking in the Lord's- Supper is not 
fo connected with other Chriſtian Duties, but that it may be 
well performed without them, or they without ir, If this 
were univerſally admitted, it would make our People more 
truly and practically Chriſtians than they are, avd greatly in- 
creale the Number of Communicants. 

I agree with our Author, that all Duties ought to be diſtin- 
euiſh'd from each other, that the Reward of performing all 
may not be expected from the Pertormance of one only. 
But nevertheleſs there may be a Duty, of which we cannot 
rightly acquit ourſelves, without either performing the reſt, or 
at leaſt ſetting our Minds in ſuch a Frame as to have ſome to- 
lerable Aſſurance of performing them for the tuture. Such I 
take the Sacrament of the Lord's Supper to be, for Reaſons al- 
. ready aſſigned. 


, 


Tho! 
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Tho all the moral Duties which are requires“ of us by the 
Chriſtian Religion be diſtinguiſh'd from, yet the y ate ſo con- 
nected with one another, that there is no Tran! greſſing one, 
without being guilty of violating all the reſt, It i therefore to 
no purpoſe to obſerve thoſe which we have perhap's no Temp- 
tation to omit, if we indulge- ourſelves in ie: Contempt 
and Franſgreſſion of others. There are two Reaſons for 
this. One is, becauſe the Committal of one Crime naturally 
leads to that of another, not only by corrupting 7ind diſpoſing 
the Mind to Evil; but by Means of a natural Connection a- 
mong Vices. The other is, becauſe no one Commandment of 
God can be broke, without being done in a Denia! or Defiance 
ot that Authority by which the whole Syſtem ot Duties is 
| Whoſoever therefore ſhall teach, that the Performance of 
one ſingle Duty is acceptable to God and capable gf conciliating 
his Favour, as our Author does, without a ſtrict Obſervation 
of all other Duties, muſt be guilty of a great Siu againſt the 
Souls of his Fellow-Ctyiſtians ; and if, like our Author, he 
does this with a Delign to hinder Mankind from placing theit 
Hopes of the divine Favour in the Performance. of one ſingle 
Duty, when others are neglected he fins moft intol2rably againſt 
Reaſon and common Senſe, Our Author tells us that we 
may do this Duty worthily, and ſo as that it ſhall be accept- 
able to God in. itſelf, tho' in the reſt of our Lives we be very 
blameable. God does not ſpeak fo of the Ordinances of the 
Fewiſb Law, between which and the moral Duties there was 
not ſo neceſſary a Connection intended, as under Chriſtianity. 
In the firſt of //azab,he ſays thus to the Je, Your neu Moons 
and your appointed Feaſts my Soul bateth, they are 4 
Trouble unto me, I am weary to bear the; and the Rea- 

n why they were ſo, was, becauſe their Hands; as he tells 
them in the next Verſe were full of Blood. So let a Chriſtie 
an never ſo feriouſly remember the Death of Chrift while he 
receives the Sacrament, yet it ſhall be an Abomination to the 
Lord, if he do not put away the Evil of his Doings from be- 
fore thoſe all ſeeing Eyzs, that are too pure to behold Iniquity. 
But. ſuppoſing it were other wiſe, and that Duties, like men, ſhall | 
be judged of, and accepted ſingly by Almighty God. can a Du- 
ty confin'd withia the narrow Limits of eating and drinking in 


I 
Remembrance vt Chriſt's Death, have any Virtue in it, or 
merit any Rew: ird? 


No, tho this, a nd all other poſitive Duties are made ſo merely 


by divine Appoi ntment, without any thing in their own Nature 
to oblige, yet nuſt Gol be ſuppoſed to have had a previous In- 
ducement to the: Inſtitution of them, as our Author himſelf 
confeſſes, or elle: it had been inconſiſtent with his Wiſdom and 
Goodneſs to have impoſed them. Now this inducement or 
End propoſed by them all (I mean under the Chriſtian Diſpenſa- 
tion) could have been no otlier than the Advancement of the 
true Religion and the Promotion of Virtue. This is the com- 
mon End ot both the Sacraments, and that in which all other 
poſitive Inſtitutio as, howſoever diſtinguiſhed by their particu- 
lar Ends, muſt concenter. No Notion therefore of the 
Lord's Supper can be a Right one, that repreſents it to us as 
not tending, thro its own peculiar End, to this general one. 
Let the Reader judge now, whether our Author's Notion is 


conformed to this Rule, whether a Rite purely commemo- 


rative, for which there is no Preparation previouſly required, 
by which there is no divine Grace communicated, and between 
which and our other Chriſtian Duties there is no Connecti. 
on. can poſſibly tend to the Advancement of Religion and 
the Promotion of Virtue, To what Purpoſe are poſi» 
tive Duties. unleſs they ſupport and enforce the Moral? And 
how can they do this, unleſs they be neceſſarily connected with 
—_ *-- | - | | 

If theſe Doctrines of our Author were once univerſal'y re. 


ceived, I know not but for ſome time they might induce - 


People to go oftner to the Sacrament, than they do, inaſmuch 
as they would remove all Fears of going unworthily from all 
Kinds of People, -tho' never ſo wicked, and make it the moſt 
eaſily perform d Duty in the whole Chriſtian Catalogue. But 
Tm fully perſuaded, that they wou'd at length bring it into ſuch 
Contempt, as an empty and uſeleſs Ceremony, that it wou'd 
not be thought worthy the going to. It is true, there wou'd 
be no Barr againſt going directly from a Stews to the Table of 
the Lord; yet as there wou'd appear to be no good in going, 
People would not trouble themſelves with it, if they had any 
thing elſe to do. 

But: tho: theſe Doctrines ſhou'd continue to crowd Chrift's 
Tak oth very End of the World, yet Rtill, as they muſt 


* 
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| diminiſh * Devotion, faſter than they cou d poſſibly encreaſe 
the Number of the Communicants, they could never anſwer a- 

ny religious End, nor tend either to the Imprc vement of Mens 
Lives, the Salvation of Souls, or the Glory cf God. Chriſt, 
we may preſume, reckons his Gueſts, not by the Head, but 
the Heart, and counts no Hearts his, but ſuch as are clean from 
Sin, or averſe to it, and warmed with the Love of God, an 
the Beauty of Chriſtian Holineſs. But it theſe Doctrines 
ſhou'd obtain, they wou'd not only bring in Gueſts trom the 
Streets and common Roads, but from the common Shores 
and Dunghills too. Wou'd not the Death of Ch iſt be glo- 
riouſly commemorated by an Herd of Thieves, Whores and 
Bullies ; of Panders, Sharpers, and Perjurers; by a Rabble of 
Drunkards, Adulterers, and Murderers? _ 

If my Reader be not one of thoſe Libertines, who are al- 

ways ready to ſuppoſe the worſt ot a Parſog he will never a- 
ſcribe ſuch a Syſtem of Doctrines to a Biſhop ; and if he 
have the leaſt Mite of common Senſe, he will never ſuppoſe 
that the Biſhop of incbeſter, whole Conſcience was ſo ten- 
der that he cou'd not bear to have this Sacrament proſtitutes 
to the temporal End of the Teſt Act, cou'd think of laying 
open ſuch a divine Myſtery t to the Familiarity and Intruſion of 
the worſt of Men. 
\ There are till behind many other Abſurdities, falſe Expoſi · 
tions of Scripture, of our Communion Service, and our Cate- 
chiſm ; and a World of Art uſed to iaterſp-rſe ſuch Expreſſi- 
ons as may help to make the Performance leſs ſhocking io the 
Orthodox, but unwary Reader. I have not Leiſure however 
to animadvert on them all. What I have noted and cenſured 
may ſerve in ſome Meaſure to prevent the miſchievous Effects 
of this Work of Darkneſs, this Myttery of Iniquity, that re- 
commends Falſhood under the Shew of Truth, and ſanctifies 
Sin. It may ſhew, what I chiefly intended, that it cannot be 
the Work of an Apoſtle. 

Let us now take the ſame Liberty with our Author, whoſo · 
ever he is, that he has taken with Chriſt, and ſuppoſe him ſum- 
ming up, and paraphraſing his whole Performance to his Read. 
ers, thus. 

My dear Fellow-Chriſtians, I have long obſerved, with 
Concern, the Apprebenſions you labour under, and the vaſt 


Trouble * are at, in preparing your ſelves for a certain 
Rite 
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Rite called the Lord's Supper. All this is owing to Preju. 


dice, and groundleſs Notions infuſed into your Minds by ſu- 
perſtitious Teachers, who have taught you to imagine, that 
there is ſome ſpiritual Benefit annexed to it when worthily re- 
ceived, who have taught you to apprehend ſome Danger in re- 
ceiving it careleſly, and in the midſt of your Sins ; who, in 
ſhort, have taught you to be a great deal too good on this Oc- 
caſion. Now to rid you of all theſe Hopes and Fears, and to 
diſcharge yeu from all fancied Duty or Tie to theſe Works of 


Supererogation; I will give you a plain Account of the Na- 


ture and End of this Rite. Not to amuſe and detain you with 
many Words, you have nothing elſe to do, but juſt to eat ſome 
Bread, and drink a: little Wine, and exactly as it is going down, 
remember the Death of Chriſt. This is all, take my Word for 
it, As for whinning for your Sins a long Time before, or 
praying, or reſolving to lead a new Life, or putting yourſelves 
under a ſevere Examiaation, you may be at the Trouble of ſo 
doing, if you pleaſe, and have nothing elſe to do; butt tell you, 
Chriſt has laid no ſuch Burden on you; I tell you, he 
will accept very well of your eating and drinking in Re- 
membrance of him without all this Coil. You have, for this 
long Time, been» obliged to go to Church in order to per- 
torm this Rite, and placed with a great deal of Formality upon 
your Knees about a 'Table ; but there is nothing of all this 


in Scripture ; nay, and common Senſe is againſt it. What 


can People mean by eating, and praying, and drinking, and 
Kneeling all at once? You have a Notion, that you cannot re- 
ceive it, unleſs your Miniſter conſecrate it for you. Why will 
you be fo Prieft-ridden ? ft is the Receiver himſelf that con- 
Fcrates it; ſo that you may take it without the Help of 2 
Parſon, any where, any Time, any Way. So you do it in Re- 
membrance of Chrift, you may be ſure you have done it ac- 
cording to the End and Manner of its Inſtitution, there is no 
going wrong. Your Parſons are a Kind of Fellows of nar- 
row Education, and narrow Notions, or elſe they would never 
reſtrain this Rite to the Penitent, the Faithful, and the Meek, as 
they do. I grant you, ſuch devout Perſons ought not to be 
excluded from this Kite, nor + ought thoſe neither who 
are not ſo diſpoſed. To confine it to your pious Folks 
only, is to leave our Lord a thin Table. There is no 
W arrant in Scripture for ſuch a Reſtraint ; and for Man. © 
prelume to fer Bounds where Chriſt has ſet none, is Inipiery 
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and Arrogance, and Uncharitableneſs, Narrow-heartednefs. 
I tell you, Chriſt keeps open Houle, and his Table is free to all. 
Nor is he ſo nice about the Dreſs you are to appear in when 
you viſit him, as your ceremonious Parſons wou'd pertuade 
you. He will not take Offence at ſuch Trifles as your Sins, 
when you come in a civil and neighbourly Manner to ſup 
with him: Fear not, he is not fo capuous. What your Par- 
ſons prate to you on the Subject of Preparation for this Rite, 
is a mere Bughear, nothing bur a Scarecrow, As vain alſo 
are thoſe Expectations of Grace aud ſotritual Iufuſions, which 
they have ſo often inculcated to you. But Chriſt is not ob- 
liged to make good their large Promiſes. Believe me, you 
have nothing to fear, and as little to hope for trom this Rite. 
Your Teachers have huddled all the Chriſtian Duties c gether, 
and confounded them on with another; ſo that by thert Way 
of managing the Matter, you are given to underſtand, that rio 
one Duty can be well pertormed without all the reſt ; as 
much as w ſay, you cannot ſay your Prayers, without giving 
Money to the Poor; nor keep the Sabbath, without vititing 
the Sick; nor perform this Rite of the Lord's Supper, as it is 
called, without doing I know not how many other Duties, that 
have nothing to ſay to it at the ſame Time. This is all fa 
Jeſt. One Thing at once, and it will be the better done. You 
know what too much Cooking does. Upon the whole there- 
fore, come all of you to the Performance of this Rite, hewſo- 
ever diſtinguiſhed by your Vices. There is no reſpe& of 
erſons here. You are all welcome, But as you. are 
empted from all Trouble both betore and atter, the leaſt you 
can do is to come ſeriouſly. Compoſe therefore your Geſ- 
tures, and the Muſcles of your Faces, Put on a ferivus Look 
and a ſerious Air. *And as for the future, you are to cele- 
brate the Rite in a Tavern, or any where elſe, on any Occa- 
fion, I think it the more neceſſary to caution you againft a jo- 
coſe or ludicrous Behaviour at the Time of receiving. I tell you 
therefore that unleſs you be very ſerious, unleſs you eat ſeriouſly, 
and drink ſeriouſly, you had as good not do it at all. It is a re- 
ligiousRite, and you mult be ſerious at it. Some of you perhaps 
may imagine, that I am not ſtrictly orthodox in relation 
to this Rite; but if he will ſhew-me one Sentence in mv whole 
Book, that I cannot reconcile with the Bible, nay, and with the 


'0:nmunion Service of the Church of England, and its Cate- 
chiſm, 


OS 

chiſm, Iwill give him Leave = l me Scbiſnatict, or Here. 
tick, ot What he will. Indeed, I had been worte than a Lunatick, 
it 1 nad not always provided a Saving againſt all Imputations 
of that Kind. I love you very well, my dear Readers, as 
you may plainly perceive ; but not fo well as to run the Haz- 
ard ot loling an handlume Livelihood for your Sakes: Be- 
ſides. Truta at its firit Appearance, muſt not glare upon 
weak Eyes. It ought firſt to be intinuated with a nice and 
delicate Adrels, and as foon as the World is grown a little 
familiar with it, it may then go naked. If any of you ſhould 
take it into his Head tv think that I am not over zealous for 
Chrittian Piety and Devotion, let him caſt his Eye towards 
the End ot my Book, where he will find a Specimen ot my 
Devotion. He will there ſee Prayers in their full pathetick 
Perfection, and in a genteel and polite Style, contrary to the 
vulgar Cuſtom. He will there fee a Spirit of Pieiy ſtrong 
enough to keep up ai: Ejaculation for the Length ot thirty 
Pages, which will fully convince him, that notwithſtanding 
all the Appearances in my Book upon the Lord's Supper, | 
am no Enemy to Devotion, I will take my Leave of you, 
my gentle Readers, with one Piece of Advice, which was 
never ſo much needed as in theſe too too religious Times, Be 

not Kighteous above meaſure. 
Having thus epitomized our Author's Performance. 1 ſhall 
now acquaint the Reader wich the Subſtance of a Converſati- 
on that turned on the Subject of this Book, at which I hap- 


pied to be preſent ſome Time ago. The Company was 


made up moſtly ot Men of Letters, who had all ſeef and read 
The Flain Account. After many Remarks, ſome critical, 

and ſome theological, they came at length to gueſs at the 
Author ; but they could not agree among themſelves upon any 
particular Church to which they could give him. They ob- 
ſerved, that he inſinuates, at the Beginning of his Preface» 
that he is a Clergyman of the Church of England, by fay* 
ing, that he had once the Care of a Pariſh; but this was gene- 
rally regarded, as ſaid with a Delign to conceal himſelf, and 
recommend his Principles. To the like Artifice they aſcribed 
his Attempt to reconcile his Doctrines to our Communion 
Service, and all the guarded Exprefſions he makes uſe of to 


elude the Imputation of Impiety and Error, with which, after 
all he is manifeſtly chargeable. 
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There wis one who took him to be a Quaker ; his Reaſon 
for being of that Opinion was, becauſe he endeavours to de- 
baſe the Nature of the Sacrament, and give the World a low 
Notion ot it, as a dead Rite, conlitting entirely in a mere 
outward Act. Pll warrant you, ſaid he, it the Author could 
once bring the World to think with this Book ot his, we ſhould 
immediately have another to ſhew the Emptineſs and Vanity 
of ſuch an idle: Ceremony, and the Folly of performing it ex- 
ternally any longer. But Ibelieve he might ſave kimlelt the 
Trouble; becauſe if it were come to that, no fober- Chriſtian 
could think it a Duty to obſerve it. 

There was another Who would needs have it to be the 
Work of a Corkian Jacobite, as he expreſſed it; becauſe, ac- 
cording to him, the Arguments of the late Biſhop of Cork a- 
gainft drinking of Memories had been undeniable, had there 
not been a Communicant Grace ſuppoſed in the Sacrament of 
the Lord's Supper; which alone can difference it from drinks 
ing in Memory of any other Per ſon. Now, ſaid he, could 


this Author bring the Sacrament to a Level with the Glorious 


Memory, the latter would then appear a Prophanation, and 
ſo muſt be laid aſide. But I hope Things will never come to 
that Fals. I hope, no Artifices of his, or any Body's elſe, will 
ever be able to make us forget our great Benefactor King 
Hilliam. 

This Gentleman ſeem'd to ſpeak-from a Spirit of n 
ſo his Conjecture was received with little Regard. 

A third Ferſon inſiſted, that the Author mult be a Jeſuii. 
You ſce, ſaid be, with what Art and Chicanry he manages his 


Arguments, how be wreſts the Scriptures, how he winds and 


doubles, and throws out ambiguous Expreſſions ; but above 
all, what Pas he takes to repreſent the Proteſtant Notions of 
the Sacrament, and eſpecially thoſe of the Church of England, 
as inclineable to the Error of vilifying this holy Inſtuution. 
If tkis Book could once prevail among us, what might not Pa- 
piſts then ſay? Beſides, you ſee he makes the Sacrament con- 
fiſt in a mere ops peraum, but does it as coverty as he can, 
that after we have refined away all our true and orthodox No. 
tions ot this Inſtitution, Popery may be found at the Bottom, 
There was a fourth, who delivered it as his Opinion, that 
tle Author, be he of whatſoever Church, mult have publiſhed 
the Book with a Deliga io _— the Number of occational 
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Conformiſts, by ſhewing Diſenters of all Kinds, that they 


are in the wrong to make a difficulty of conforming to a Rite 


ſo indifferent in its own Nature, when a Place of Profit may: 
be thereby obtained. If this Sacrament, faid he, be ſuppoſed 
to be purely commemorative, to need the Conlecration of no 
Kind of Clergy, to require no Preparation in order to it, and 
to have no ſpiritual Benefits conveyed by it, I cannot fee how 
even a Heathea could think of refuſing it; provided there were 
any Thing to be got by receiving it. The Elements would, 
in that caſe, be as common as Beet. or Water. . 
I ſubſcribe to your Opinion, ſaid one who fat next him; but 

I muſt add, that J look upon the Author to be a Socinian. His 
Notions of the Sacrament are the very ſame with thoſe of that 
' Hereſy. As they fink the Perſon of Chriſt to mere Humanity, 
they likewiſe-briag his Ordinances proportionably low; accord- 
\ingly, throughout the whole Plain Account, there is no Men- 
tion of Chriſt's Merit as a Means of our Salvation, tho' his 
Subject required it, not a Syllable ſaid of his Divinity, The 
Author places no Relation between Chriſt and his Church, but 
that of Maſter and Servant, or Diſciple, 
This Hint was no ſooner given, 'than the whole Company 
unanimouſly gave into his Opinion. When they recollected 
the Tendency of the Work, they were ſtill turther confirmed 
in it. Since this, they have aſcribed it to one or other of the 


new-light Hereticks; but none of them could ever think of 


attributing it to the Biſhop of incbeſter. 

I however, it be ſtill imagined, that this Sink of Hereſy 
and Immorality could poſsibly have flowed from a Church 
of England Pen, I cannot but condole with that Church u- 
pon producing a Treaiſe againſt the Sacrament of the Lord's 


Supper, as well as with her Proteftant Siſter, the Church of 


Scotland, upon producing another in Favour of Fornication, 
We live in ſtrange Times indeed, when there is only juſt ſo 


much Religion and Virtue among us, as can afford Bread or 


2 Name, by being wrote againſt. 

I hoge, fince it is at preſent inconvenient for our Clergy to 
meet in Convocation, that they will endeayour each of them to 
find out the execrable Author , and if he be a Clergyman, 
drive him from their, Body with a juſt Zeal for Religion; or, 
if that can't be done, refuſe all Communion with him. Whom 
can it be more neceſſary io Excommunicate than him who 


has 
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ts laboured to per vert and vility the moſt ſacred Ordinance 
af our Religion, the very Seal of our Savivur's laſt Will and 
Teſtament, an] the very Act of Communion itſelf? 

But if the Author cannot be dilcovered, I hope Chriſt and 
the Chriſtian Church may expect ſo much from the Pious Zeal 
of our Biſhops, that they will uot ſuffer the Book to go un- 
cenſured, but will at their Vidtations publickly condema its 
Doctrines, aud give a ſtrict Charge to their Clergy to drive this 
Wolf in Sheeps Cloathing from among their reſpective Flocks, 
While the falſe Friends of Re ligion ſhew fo much Art and In- 
duſtry to deſtroy ir, ſhall us ttue Friends ſhew nv Zeal tots 


Defence, but ſtand by with a Cool prudential Invifference, and 


calmly ſee its Ruin? Shall our Religion have many cunning | 
and vigilant Opp lers, and none but Luke-warm aud wacuye | 
Agerters? Shall it be thought Eathultialm, or à Breach of | 
Cariftian Charity, to - ſtand up in detence of Chriſtianity? 
Open Enemies the Churen of Carift may. boldly defy. As 


giinſt ſuch it can oppoſe Reaſon enough to overtarow ail their 


Forces. But covert enemies aad pretended Friends are io be 
ſought out, and treated in another Manner. They ſhould be 
dragged from their dark Corners and expoſed to the Light, 
that they may be proved by the Light „ and whenit is ion 
by examination that they have been dealing in Works of 
Darkneſs, they ſhould be put to open Shame, and keept at 
A proper Diſtance. to prevent Iateioa ; at leait t by a 
thorough Quarantine, they have purge1 themſelves of thoſe, 
peſtilent Priuciples chat make it unlate for other Chriſtians * 
. them. | | 


